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Abstract
Relevance. The article focuses on the issue of preserving national identity.

Purpose. The concept of identity, which takes place in the context of globalization, first of all considers the fundamental
role of cultural identity, which forms an independent identity, that is, a stable understanding of a person as a member of
society and a sense of identity of the people, allowing him to find his own place in the interethnic space.

Methodology. The main element of each national identity is a single semantic integrity or cultural identity, which is
perceived as a characteristic of the nation.

Results. In this article, the authors come to the conclusion that semantic integrity is based on the unbreakable unity of the
whole system from the inclusion in the unity. Thus, it comes to the conclusion that it is impossible to change uniqueness
without changing its main ideas.

Conclusions. The article concludes that globalization seeks to destroy national identity, destroy global processes of its
democratization, standardization of culture, economy, universalization of values and informatization.
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Introduction

Around the concept of uniqueness, there are different
debates among scientists. The terms of the theory of
uniqueness explain the meanings of real objects in
everyday life, i.e. uniqueness is a complex phenomenon
that covers the range from the cradle to the cradle of the
Earth. The authors of the dictionary, which includes terms
and concepts of uniqueness, focused on about 40
definitions that are combined with the word uniqueness
[1]. The word uniqueness is first found in the works of
ancient Greek thinkers. Their understanding of the word
uniqueness would be different from modern meanings. For
example, Aristotle used the term “tautotis” (similarity),
which is close in meaning to the modern concept of
“identity” in identifying problems of continuity with
evidence of variation and similarity between diversity [2;
3]. Identity in modern English the origin of the concept of
“identical” comes from the Latin word “idem”.

In 1545, in the book “A mystery of inyquyte” by the
English writer John Bale, the concept of “uniqueness” was
used in the sense of similarity, and in 1737, in the book
“Northern Rural Life” by another British researcher W.
Alexander, the concept of “personal uniqueness” was
reflected “as a set of features and characteristics that form
the difference of one person from another” [4; 5].

In the twentieth century, the concept of identity
acquired a new meaning among many humanities,
especially in the context of psychology and anthropology.
Most researchers considered the development of this
concept around the works of Sigmund Freud [6] “Group
psychology and the analysis of the ego” and George
Herbert Mead “Mind, self and society” [7], but the term
“uniqueness” was not used in their research. In Freud’s
position, uniqueness is considered to be the similarity of
something and the absorption of the subject in contact with
the object. S. Freud sees uniqueness as an unconscious
emotional process, in his opinion, the skills that a child
learns from his parents help him to become a person and
find his own mechanism in society. Freud’s thought is of
the wisdom of the people: “what you see in the nest, when
you fly, you hang”. This idea of Freud was continued in the
works of George H. Mead, one of the founders of symbolic
interactionism. In it, the beginning of interactionism is
formed in the process of interacting with other people, the
reflexive social “I”. Freud’s ideas were also continued by
the neophreidists T. Adorno [8], G. Marcuse [9], and D.
Riesman [10]. The concept of Adorno — ‘“authoritarian
personality” is expressed by G. Marcuse, who has lost the
authoritative normative “superego” and is absorbed and
lost in many organizations and social connections. Similar
ideas were developed by the American sociologist D.
Riesman in the concept of the lonely crowd.

At the same time, identity is considered around the
concepts of “national character” by M. Mead [11], founder
of the Institute of comparative cultural studies in America;
“modal personality” by K. Du Bois [12], which includes a
set of the most basic qualities of a particular society,
“distinguished personality” by R. Linton [13], “social
character” by E. Fromm [14].

Identity and uniqueness
E. Erikson, author of the theory of stages of psychosocial
development and the term “crisis of identity”, dealt with

uniqueness in a special way. Erikson’s uniqueness is
reflected in the works “Childhood and society” [15],
“Young man Luther” [16], “Identity: Youth and crisis”
[17]. Erickson first heard the term “uniqueness” from Paul
Federn and explained it as my feeling (I feel), a
continuation of self-reflection at different stages of Life
[4]. Erickson argued that the development of identity is
based on the interrelationship of biological, social, and ego
processes, and that the ego process is responsible for
integrating the first two processes.

The consideration of the phenomenon of “uniqueness”
as a separate category is associated with the development
of modern philosophy, in which religious aspects came to
the second place, and the study of the individual was
considered as the main object (XVII-XVIII centuries.) it
was at this time that the concept of “uniqueness” was
defined as an individual and on the basis of the
immutability of the individual’s consciousness.

The founders of social constructivism, P. Berger and T.
Lukman [18], considered one of the directions of
Constructivism, in their concepts consider uniqueness — a
fundamental element of subjective reality and a
phenomenon arising from dialectical relations with society
. The widespread use of the concept of uniqueness in the
humanities is that it has a special flexibility and is able to
express the essence of many phenomena.

In the encyclopedic book “Culturology. XX century”,
uniqueness is defined as a psychological understanding of
me, which characterizes the individual identity and
integrity of a person with a subjective feeling [19-21].
These manifestations are formed by gender, age, group,
culture, social status, role in society, norm, that is, various
social categories that result from the identification of a
person. Self-identification changes as the individual learns
socio-cultural patterns and norms, values, and interacts
with other people, taking on social roles. According to S.
Freud, the main core of a person's identity is formed around
adolescence. These trends are followed by the words of
Khakim Abai: [22]. 37 words of edification by Hakim Abai
show about the role of a person in society, in the seventh
word of edification: “a small child is born from a mother
with two different characters”, when raising a child, it is
necessary to correctly distinguish between the passions of
the soul and which side should be given priority, 43 words
of edification show ways increasing the energy of the heart
through the correct perception of the external world
through the senses. Hakim Abai’s words of edification
cover every facet and secret of personnel identity and
reveal the most mobile ways to form a conscious social
identity.

In Western science, the social tradition of studying
uniqueness is associated with the theory of symbolic
interactionism. J. Mead [7] considered the self-“I” (a
person, an individual) from the point of view of how, on
the one hand, he evaluates himself, and on the other — “I”
from the point of view of other people’s demands and
recognition (evaluation) of him. J. Mead’s reasoning,
uniqueness is the result of a constant dialogue in the
environment of intrapsychic “I” and Social “me”, in which
the individual is formed with the help of other people who
represent the intersubjective universe of the social world.
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J. Mead first of all showed the continuity of the inner
world of man on the basis of the organic connection of the
social world [23].

Initially, identity manifested itself only as a subject of
activity in relation to a person, in the 60s of the XX
century, identity moved to the problems of group and
social identity. During this period, identity turned from
limitations in the field of psychoanalysis and personality
psychology, from an abstract philosophical category into
the most important complex of the humanities. Especially
from the point of view of recognizing the nature and
essence of the new identities that have developed in the
process of transition to the diversity of identity of national
consciousness in Europe, identity in society. That is, the
place of man, the processes of formation of new nations
during the collapse of the colonial system, the issues of
philosophical understanding of the essence of cultural
changes in the era of globalization become a platform for
studying various concepts that occur at the heart of the
multicultural trend under consideration.

The policy of multiculturalism is the dictatorship of a
minority, which leads not to the unification of society, but
to its division [24-26]. The policy of multiculturalism
presupposes the disintegration of national and civic
identity, which is the main part of the general trend of
identifying people under the slogan of democracy.

In 1971, the principle of multiculturalism was
incorporated into the Constitution of Canada, and then
observed in Australia in 1973 and Sweden in 1975. In the
early 1980s, this principle became the political experience
of most Western countries and a position for international
organizations. But if you pay attention to the experience of
thirty years of multiculture in the United States and in the
West, this has increased the isolation of cultural groups and
led to the creation of an artificial border between them.
Even in the Netherlands, which in the 1970s and 1980s
became a model of cultural tolerance and mutual trust, the
processes of national-civil disintegration manifested
themselves. In our opinion, in the context of globalization,
it is important to give meaning to the concepts of ethnicity,
national identity, along with the correct systematization of
values, i.e., the national code on the way to preserving the
independence of the state. After all, the orientation of
multiculturalism destroys the basic unifying national
identity and generates a variety of uniqueness. Therefore,
it is necessary to recognize the basic structural significance
of national identity, which keeps uniqueness from
fragmentation.

Developing of the national identity

There are many conflicting opinions among scientists
around national and ethnic identity. For example, if in the
traditional cultural understanding a nation is a continuation
of an ethnos, then in the Western position a nation is a civil
political community. From the Western point of view, we
have no such thing as a nation. This is the same as saying
that there is no sacred concept uniting, consolidating, based
on national values, putting pressure on the brother of his
people. Currently, the fundamental semantic positions of
the concepts of ethnic and national identity are “changing”,
their specific ontological positions are becoming
questionable. Scientists have different opinions about the
nation, some say that the nation has existed from the very

beginning, others believe that it is a social structure [27-
29]. In general, an ethnos and a nation are different social
structures and coexist simultaneously, and historically the
ethnos is the primary.

Max Weber [30], who coined the term “social action”,
defined an ethnos as a group of people based on a common
origin and traditions, speaking the same language. In the
“Ethnopolitical dictionary” [24], it can be noted that there
is no unambiguous understanding of the term “ethnos” in
Russian and world ethnology. Russian researcher A.G.
Zdravomyslov: “in contrast to the nation — ethnos in the
modern scientific position, it is the result of the transition
from agrarian culture to industrial” [31], in English and
French, the concept of “nation” is often used as a synonym
for the concept of “state” and correlates with the
citizenship of people [32]. M. Hroh believes: “nation is not
an eternal category, it is the fruit of a long and complex
trend in the history of European development” [33]. W.
Connor argued that nations and states grew out of ethnic
communities [34], and T. Neirn and E. In Gellner’s views,
“the state gives birth to nations” [35].

A. Appadurai [36], E. Giddens [37], M. Kastels [38], Z.
Bauman [39] in their research raised questions about the
manifestations of ethnic and national identity in the context
of globalization.

The essence and structure of ethnic, national and social
identity is investigated and analyzed on the basis of
theoretical works of scientists in the primitivist,
constructivist and instrumentalist approaches of realism
and nominalism.

Within the framework of the direction of realism, a
primitivist approach was formed, whose representatives
L.N. Gumilev [40], Yu.V. Bromley [41], etc., considered
objective data of ethnicity as an initial characteristic.
Realists, including primordialists, specialists, emphasize
that identity is formed through a common language,
religion, mentality, territory, history. Within the
framework of the theory of primitivism, socio-biological
and evolutionary-historical directions were formed.

Representatives of the socio-biological direction
interpret ethnicity as an expanded form of kinship choice
and connection. The essence of ethnic groups was
biologically described by D. Horowitz [34], generalizing it
into an “extended family”. In the socio-biological direction
about the ethnos, L.N. Gumilev [40] introduced the
concept of “passionarity”. Representatives of the
biological direction considered uniqueness as an organic
and unchanging trend. Such opinions include the theory of
the homogeneity of the Japanese nation, the concept of the
Korean nation associated with blood, and the pedigree of
the Kazakh people, spreading its origins. The works of
Magzhan Zhumabaev and Shakarim Kudaiberdiev explore
primordialism.

The socio-biological orientation of the primordialists
suggests that national and ethnic identity is studied by the
language and traditions of the past, biological factors, and
the second direction is closely related to the influence of
specific historical and cultural conditions [39; 42; 43].
Yu.V. Bromley [41], a representative of the evolutionary-
historical direction of the theory of primitivism, defined an
“ethnos” as a socio-historically arisen community with a
number of characteristic features differing in territory,
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language, culture, self-consciousness, self-designation,
etc.

In general, in the position of primitivism within the
realistic direction, the concept of “ethnos” is focused on
deep historical and cultural roots, and in the constructivist
approach within the second nominalist direction, a
subjectivist approach has been developed.

In the 1990s constructivism became the most
widespread paradigm. Constructivism raised the question
of being able to create uniqueness in certain subjects
through the uniqueness of the “plural” and “fluidity” [44].
Among the representatives of constructivism are B.
Anderson [45], E. Gellner [47], E. Hobsbawm and T.
Ranger [46], and the Russians V.A. Tishkov [47], L.M.
Drobizheva [48], who distinguished themselves by their
conclusions.

While B.R. Anderson [45] interpreted “the nation as a
set of imaginary ideas”, E. Hobsbawm [46] believed that
“the construction of uniqueness” is identical to the process
of “inventing traditions”. According to constructivists,
ethnicity is not an innate, but a dynamically changing
character of a person. And in the position of the Russian
researcher V. Tishkov: “people as members of a particular
ethnic group are formed within the framework of social
experience. Therefore, ethnic identity should be
considered not as a manifestation of a certain cultural
complex, but as a form of public organization”, calling
ethnic identity a variable, mobile “drift”. The definition of
the following Russian researcher L.M. Drobizheva states:
“an ethnos is an unstable community with cultural
characteristics, a community of people who share their
opinions about similar cultural features, having a myth
about common origin and cooperation”.

One of the founders of Constructivism, F. Barth [49],
believes that “politics plays a role in the creation of an
ethnic structure, that is, political leaders do not attach
importance to the cultural ideology of the group in order to
mobilize members of an ethnic group in their collective
actions”, while the Swiss historian Urs Altermatt [50]
emphasizes that constructivism has the idea of
manipulating ethnicities by the elite and certain methods of
implementing these “actions”.

In the instrumentalist method, the most important value
in the life of an ethnic group is the satisfaction of certain
specific interests and the achievement of a goal.

Uniqueness vs cosmopolitan identity
In author’s opinion, the difference between constructivism
and instrumentalist trends from primordialism is their
insufficient attention to the cultural factor, which is
considered an important element of ethnic identity. Lack
of proper attention to culture, which is considered the
“unifying” core of an ethnic group or nation, is a trend that
accelerates the destruction of a nation. It is true that the
way to protect ethnic and national identity from the
configurations of “counter-identity” in the context of
globalization is the historical cultural values of the nation.
Configurations of “counter-uniqueness” [51], formed
on the basis of strong technologies aimed at the
disintegration of national identity, will strengthen and
destroy the “unifying” identity if the mechanisms that
preserve national value do not perform their tasks for a
moment. Counter-identities are formed through “external”

other cultural cosmopolitan, transnational, consurmistic,
hedonistic forms. The danger of counter-identity is
cosmopolitan identity. Because cosmopolitan identity is
used in a new form, turning into the main non-institutional
components, forming “soft power”. The new face of
cosmopolitanism can be attributed to the strategies of
modernization theory, which revived the influence of
cosmopolitan uniqueness. Powerful media sources (such as
CNN), “unifying” provide images of various subjective
configurations and events, using information as a tool to
manipulate information in the fight against uniqueness.
“Counter-uniqueness” penetrates into the “unifying”
identity through modifications of hedonism, consurmism,
particularism, and then opens the way for “Orange” and
other revolutions, further weakening the “unifying”
identity through nepotism and corruption, as a result of the
cunning actions of “trans-national corporations”, increases
the decline in public confidence in state power. People who
have lost faith in the state, for the sake of their own
personal, family, and group interests, do not take into
account national interests, and are individualized by
refusing to perform their military duty and tax duties. And
in such an environment, mass culture can easily penetrate,
implement what it thinks, and accelerate the “degradation”
of society. There is an opinion that mass culture is one of
the four factors that ensure the geopolitical priorities of the
United States.

Currently, the complex and large-scale task of ensuring
national security includes the need to preserve the national
culture. Preserving and strengthening the integrity of the
country is associated with the formation, development,
strengthening of the common cultural space and legal
resistance to destructive forces. This means that it is
necessary to unite around ethnic or national identity and
create methodological approaches to counter the diversity
of identity or “counter-identity”. Even if ethnic identity is
not lost when the management, trade and cultural
environment are destroyed, a person finds refuge in ethnic
identity during desacralization. Millions of people are
looking for their own identity, establishing good qualities
in themselves, finding their own identity and overcoming
insecurity, says ethnic identity, which preserves historical
and cultural values.

S. Huntington, considering America’s transition to
multicultural policy dangerous to national identity,
expressed particular concern about “the decline in the role
of Anglo-Protestant civilization, which has been the
backbone of American national identity for three centuries,
the spread of Spanish as a second language in the United
States, the consolidation of group identities based on racial,
ethnic and sexual concepts” [52].

Of course, as M. Heidegger [53] said, “language is the
house of being”, the values of each nation lie in its own
national native language. The influence of the language
and religion of the nation is formed and reflected in the
mentality. Mentality is the way or national code of a
nation’s existence, which has been formed for many
centuries.

In the context of globalization, authors believe that
history, culture and human capital are the ways to protect
citizens from the diversity of identity. In order to recognize
the National Code (Root), people must return to their
“historical roots”, this is the legitimacy of dialectics. It is
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the duty of the older generation to present to the future
generations the features of valuable historical finds
through cross-cultural research.

Conclusions

If the system of historical memory is not built at the proper
level, national values will disappear in the minds of future
generations. When national values disappear, a conscious
identity is not formed. In Kazakhstan’s social reality, one
should not forget about the “spiritual trauma” associated
with Kazakh nation. National identity, in the course of
changes in the cultural sphere, is damaged by the
achievement of centuries-old history and cultural values,
that is, the root of important moments in its history, in the
form of a lost, distorted fragment.

The change of cultural values in the nation accelerates
the change in the nation. In the process of establishing the
“Soviet identity” of the Soviet system, the historical
cultural core (code) of the nation underwent changes,
especially severe trauma to the national identity. The
reason is that the policy pursued by the Soviet government
regarding the socialization of young people and the
destruction of traditional ties between generations, the
weakening of the national spirit, influenced the cultural
degradation of the individual and the crowd, led to the
devaluation of cultural values. As a result, national
consciousness began to abandon its national values. Any
nation will cease to exist if it does not heal and heal the
wound in time. Therefore, since the independence of the
state, as a result of the measures taken to recognize the
roots, Kazakhs have started to communicate with some of
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AHoTauis
AkTtyanbHicTb. CTaTTs MpHUCcBIYeHa Ipo0IeMi 30epekeHHs HalllOHATBHOT 1IEHTHIHOCTI.

Meta. KoHueniis iJeHTHYHOCTI, sIka Ma€ Miclle B YMOBax IJo0anizalii, B Iepury uepry posrisiaae GpyHIaMeHTaNIbHy
POJb KyJNBTYPHOI 1IEHTUYHOCTI, sika (JOPMYy€E CaMOCTIHHY iI€HTHYHICTh, TOOTO CTiiike pO3YyMIHHS JIIOAMHOIO cede sK
YJIeHa CYCIIJIbCTBA 1 OYYTTSI caMOOYTHOCTI Hapo.y, IO J03BOJISIE HOMY 3HAMTH BJIaCHE MiCIle B MDKHAI[IOHAILHOMY
IIPOCTOPI.

MeTtoaoiorisi. OCHOBHHM €JIEMEHTOM KOKHOI HalliOHAIBHOI 1ICHTUYHOCTI € €JTHA CMHCIIOBA IIUTICHICTD a00 KyJIbTypHA
IIEHTHYHICTD, SIKa CHPUIMAETHCS SIK XapaKTepHCTHKA Halii.

Pe3ynbTaTH. Y CTaTTi aBTOPU MPUXOIATH 10 BUCHOBKY, III0 CMHUCIIOBA LUTICHICTh IPYHTYETHCA HAa HEPO3PHUBHIN €THOCTI
BCi€i CHCTEMH BiJ BKIFOYCHHS B IO €MHICTh. TakuM YWHOM, pOOUTHCS BUCHOBOK, III0 HEMOXKIIUBO 3MIHUTH YHIKAaJIbHICTH
0e3 3MiHHU TI OCHOBHHX 1IEM.

BucnHoBku. Y cTarTi 3p00JeHO BUCHOBOK, 110 TI00aii3alis Mparie 3HUIIUTH HAlllOHABHY 1IeHTHYHICTD, 3pyHHYBaTH
riobanbHi  MpollecH 11 JeMOKpaTHu3alii, craHaapTH3alil KyJbTypH, €KOHOMIKHM, YHiBepcaiizauii ILiHHOCTeH Ta

iHpopMaTuzanii.

KoarouoBi ciioBa: iI€HTHYHICTB, NPUMOPIiaii3M; KOHCTPYKTHBI3M; €THIYHAa Ta HaliOHANbHA iJCHTHYHICTH;
MYJIbTUKYJIBTYpalli3M; MacoBa KyJIbTYpa; KOHTPiAEHTUYHICTb.

989



	Abstract
	Анотація

